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Mosiah 2 — Benjamin's Tower Sermon — The Humble King,
Service as Worship, the Unprofitable Servant, and the Wo of the
Open Rebel
Mosiah 2: The people of Zarahemla gather at the temple with their families, every man pitching his tent with the
door toward the temple. King Benjamin speaks from a tower, and his words are written down and carried to those
out of hearing. This is the Book of Mormon's fullest statement that a king is a servant, that serving your neighbor is
serving God, that even our best obedience leaves us unprofitable servants, and that the open rebel faces an awful
state; c. 124 BC.

If you want the Book of Mormon's clearest teaching that a king is supposed to be a servant, this is the chapter.
Benjamin has already given his sons their private charge in Mosiah 1. Now the whole nation comes to the temple —
the largest religious gathering the Nephites had held up to this point. Families pitch their tents with the doors facing
the temple, the old king climbs a tower, and he begins the sermon that would reshape how the Nephites imagined
worship and rule for centuries. Watch what he does with the grammar of royalty: a holy king stands up and brags
about working with his own hands.

Hebrew Word Studies
sukkah / heichal / panim (םיִנָּפ / לָכיֵה / הָּכֻס) — tabernacle, booth, tent / temple, palace / face, presence, orientation vv. 5–6.

The chapter's encampment-triad. Sukkah — booth, tent — the noun behind Sukkot (Feast of Booths/Tabernacles); heichal —
temple, palace — the noun for the central-sanctuary; panim — face, presence, orientation — the noun for facing-toward, also
the noun behind shewbread (lechem panim). The doctrine: each-sukkah's-panim is oriented toward the heichal; the
architecture is literal facing-toward-God. Same sukkah-toward-heichal pattern as Lev. 23:34–43 (Feast of Tabernacles); 1 Ki.
8:30 — when they pray toward this place; Dan. 6:10 — his windows being open in his chamber toward Jerusalem, he kneeled
upon his knees three times a day, and prayed. The Restoration's D&C 109:15 — that thy people may not faint in the day of
trouble — operates by the same logic, asking the temple-anchor for the people. The chapter is one of the BoM's clearest
articulations of the camp-oriented-to-temple Sukkot-pattern doctrine. Benjamin's-discourse is delivered in a
deliberately-Sukkot-like setting; the gathering is the Nephite-equivalent of the Feast of Tabernacles*.

avodah / chaver / Eloh (ַּהֹולֱא / רֵבָח / הָדֹובֲע) — service, worship / fellow, companion / God v. 17. The chapter's
master-equation. Avodah — service, worship — the noun that doubles as work-and-worship in Hebrew; same root behind
eved (servant); chaver — fellow, companion, associate; Eloh — God. The doctrine: avodah-of-the-chaver and
avodah-of-Eloh are not parallel actions but the same action; in Hebrew, avodah is single-verb covering both
work-for-fellow-and-worship-of-God. Same avodah-as-worship grammar as Deut. 11:13's serve him (avad) with all your
heart and with all your soul; Josh. 24:15 — choose you this day whom ye will serve (ta'avdun); but as for me and my house,
we will serve the Lord. The Restoration's D&C 42:30–31 — thou shalt remember the poor… in giving of thy substance unto
the poor… ye will do it unto me — operates by the same logic. The chapter is one of the BoM's clearest articulations of the
avodah-of-the-chaver-is-the-avodah-of-Eloh doctrine. In Hebrew, there is no distinction between serving-your-brother and
worshipping-God — they are one action under one verb.

neshamah / chayim / eved lo-mo'il (ליִעֹומ-אֹל דֶבֶע / םיִּיַח / הָמָׁשְנ) — breath, soul-breath / life, vitality / servant
not-profitable vv. 21–24. The chapter's grace-foundation triad. Neshamah — breath, soul-breath — the noun behind Gen.
2:7's God-breathed-into-Adam; chayim — life — the noun of the tree of life and the book of life; eved lo-mo'il — servant
not-profitable — the construct behind Lk. 17:10's unprofitable servants. The doctrine: the disciple is lent neshamah, granted
chayim, and remains eved-lo-mo'il forever; salvation is impossible by-earning. Same grace-foundation grammar as Eph.
2:8–9 — for by grace are ye saved through faith; and that not of yourselves: it is the gift of God: not of works, lest any man
should boast; Rom. 11:35 — who hath first given to him, and it shall be recompensed unto him again? The Restoration's D&C
76:5–6 — those who serve me in righteousness — operates within the same grace-foundation. The chapter is the BoM's
clearest pre-Pauline articulation of the grace-not-merit doctrine. Even total-service does-not-discharge the debt of
total-existence; the servant remains lo-mo'il forever — and this is the foundation of grace.
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From the Chapter's Architecture
And underneath all of it runs one of the clearest statements of grace anywhere in the Book of Mormon. Verses 20 through 25
prove that no amount of obedience can earn merit, because every act of obedience is rewarded the instant you do it, so the debt is
never paid down. We stay, permanently, unprofitable servants. That is the foundation 2 Nephi 25:23 is standing on when it says
we are saved by grace after all we can do — the "all we can do" was never going to be enough on its own, and Benjamin is the
one who shows you why. But notice that he does not leave us crushed under the math. The same sermon that proves we can never
get out of God's debt also tells us the debt is the safest place to stand: a God who lends us breath this moment is a God who will
lend it the next, and a king who labored with his own hands for his people is a window onto the heavenly King who does the same.
So the three pillars hold together as one pastoral whole. Because serving your neighbor is serving God, ordinary kindness is
already worship. Because even your best service leaves you an unprofitable servant, you can lay down the anxious accounting
and simply be grateful. And because the faithful are received into heaven… in a state of never-ending happiness, the whole weight
of the chapter tips, at the last, not toward fear of the awful state but toward the steady, doubled invitation Benjamin leaves ringing
in their ears: O remember, remember.


