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Esther 6 — The Night the King Could Not Sleep — A Fled Slumber,
a Scroll Read at the Right Hour, and the Providence That Signs Its
Work by Refusing to Sign It
Esther 6: on the very night Haman builds a gallows for Mordecai, the sleep of King Ahasuerus flees; the chronicles
are read, Mordecai's unrewarded loyalty surfaces, and Haman — arriving to ask for Mordecai's death — is trapped
into leading his own enemy through the streets in royal honour. Persia (Susa) under Ahasuerus/Xerxes, c. 474 BC.

There is a name missing from the book of Esther, and by chapter 6 the absence has become the loudest thing on the
page. Ten chapters, and God is never once mentioned in the Hebrew — not in a prayer, not in a blessing, not in a
narrator's aside. Scholars have puzzled over it, some have been scandalized by it, and one ancient tradition was so
unsettled by the silence that it wrote whole prayers into the Greek version to fill it. But the silence is not an
oversight. It is the theology. Esther is the book that dares to tell the story of God's people rescued from annihilation
without ever letting you see the hand that does the rescuing — and then it builds one chapter where the coincidences
pile so high, so precisely, so absurdly well-timed, that you cannot read it and still call them coincidences. This is that
chapter. Esther 6 is the hinge of the whole book, and it turns on a king who could not fall asleep.

Hebrew Word Studies
shenah (H8142) (הָנֵׁש) — sleep, slumber v. 1. "Could not the king sleep" renders a Hebrew phrase that literally reads the

king's sleep (shenah) fled from him. The noun is ordinary — the same shenah Jacob speaks of at Bethel ("Surely the LORD is
in this place; and I knew it not... this is none other but the house of God," Gen. 28:16, waking from the sleep in which heaven
had opened) and the same shenah the Psalmist calls a gift: "he giveth his beloved sleep" (Ps. 127:2). But in Esther 6 the gift is
withheld from exactly the man who wanted it, at exactly the hour it would save a nation. The book that never says "God" here
lets a common noun do the theology: whatever it is that keeps a king from his rest is the same care that "shall neither slumber
nor sleep" over Israel (Ps. 121:4). Proverbs promises the righteous, "when thou liest down, thy sleep shall be sweet" (Prov.
3:24) — and the counterweight is a wicked man's counselor lying awake three doors down, or a king's sleep fleeing on the one
night it must. Restoration scripture makes the same reflex explicit: "I the Lord... am not slumbering" is the posture of the God
who watches (cf. D&C 61:38 and the wise-servant watch of D&C 45:56–57). The deliverance of the covenant people begins
with a Hebrew word for the thing the king could not have.

zikkaron (H2146) (ןֹורָּכִז) — memorial, record, remembrance v. 1. The "book of records" is literally the book of
remembrances (zikkaron) — from zakar, to remember. It is the same root behind the memorial stones of the Jordan, set up
"for a memorial unto the children of Israel for ever" (Josh. 4:7), and behind the Passover itself, kept "for a memorial" (Ex.
12:14). What surfaces from the Persian archive on this night is not merely a fact but a remembrance — a recorded deed given
back its weight at the appointed hour. Scripture keeps such books everywhere: "a book of remembrance was written before
him for them that feared the LORD, and that thought upon his name" (Mal. 3:16); the "book of remembrance" of Adam's
people, written "by the spirit of inspiration" (Moses 6:5); and the temple charge that "whatsoever you record on earth shall be
recorded in heaven" (D&C 128:8, with the sealing books "out of which my people shall be judged," D&C 128:7). Esther 6
dramatizes the doctrine without stating it: a good deed written down and long unpaid is not lost, because someone keeps the
book — and reads it aloud on the night it will do the most good.

yeqar (H3366) (רָקְי) — honour, preciousness, esteem vv. 3, 6, 9, 11. Yeqar is the Leitwort of the chapter — the repeated key
word that carries its argument. It means honour, but with a root sense of preciousness, worth, costliness; it is the "precious" of
a precious stone. In verse 3 the king asks what yeqar was done to Mordecai — and the answer is none. Then Haman, asked
how to bestow yeqar, pours out four verses of it, imagining it heaped on himself. By verse 11 he is walking the yeqar he
designed through the street — in front of the man who actually earned it. The word travels the exact arc of the book: honour
withheld from the humble, coveted by the proud, and finally delivered where it was owed all along. It is the Magnificat eight
centuries early — "he hath put down the mighty from their seats, and exalted them of low degree" (Luke 1:52) — and the law
Christ states plainly: "whosoever shall exalt himself shall be abased; and he that shall humble himself shall be exalted" (Matt.
23:12; cf. Luke 14:11). The Doctrine and Covenants sets the same scale against the same sin: "when they seek to... gratify
their pride, their vain ambition... the heavens withdraw themselves" (D&C 121:37). Haman spends the chapter grasping at
yeqar; Mordecai, who never asks for it, ends the chapter wearing it.
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chaphets (H2654) (ץֵפָח) — to delight in, take pleasure in, desire vv. 6, 7, 9, 11. Four times the chapter turns on "the man
whom the king delighteth to honour" — chaphets, to take pleasure in, to desire. It is warm word, a word of favour freely
given, not owed; the same verb the Psalmist uses of the man whose "delight is in the law of the LORD" (Ps. 1:2), and that the
LORD uses of Himself: "I desired mercy, and not sacrifice" (Hos. 6:6). In Esther 6 the king's open chaphets is the very hook
Haman impales himself upon, because Haman cannot imagine the king delighting in anyone but him. And there is a deeper
irony the Hebrew reader would catch: the one whom the king comes to delight in is a Jew — and the delight of the King of
kings is precisely there. "The LORD taketh pleasure in his people" (Ps. 149:4); "as the bridegroom rejoiceth over the bride, so
shall thy God rejoice over thee" (Isa. 62:5, where the redeemed land is renamed Hephzibah, "my delight is in her," from this
same root). The book that will not name God nonetheless lets His signature verb do the work: the honour lands not where
pride demanded it but where the King's delight quietly, unnameably, already rested. Restoration scripture keeps the same note
— the Lord "delighteth in the chastity of women" and in the honest heart (cf. Jacob 2:28; D&C 76:5, "I... delight to honor
those who serve me in righteousness").

From the Chapter's Architecture
What holds the architecture together is what the text refuses to put in it. There is no divine speech, no miracle, no visible
intervention — only a chain of ordinary events so precisely interlocked that the reader is forced to supply the cause the narrator
withholds. The king's insomnia, the choice of the chronicles, the particular page, the exact moment of Haman's arrival, his fatal
misreading of an open question: remove any one link and the chapter collapses and Mordecai hangs. That the chain holds — that
every improbability falls in the same direction — is the argument. The book of Esther makes its case for providence not by
asserting it but by stacking coincidence so high that unbelief becomes the harder reading. This chapter is the summit of that stack.


