Esther 3— The Man Who Would Not Bow — Haman the Agagite,
the Ancient Enmity Awakened, and the Lot Cast Over a Loaded
Table

Esther 3: in Persia under Ahasuerus (Xerxes), c. 474 BC, the king promotes Haman the Agagite above all his
princes;, when Mordecai the Jew refuses to bow, Haman's private rage swells into a plot to destroy every Jew in the
empire, and a genocidal decree is bought, sealed, and posted to all one hundred and twenty-seven provinces —the
chapter where the book's danger becomes total.

Two chaptersin, and God has still not been named. He will not be named in this chapter either — and thisisthe
chapter where you feel that silence most, because this is where the danger becomes total. Chapter 1 gave usa
drunken court and a deposed queen; chapter 2 slipped a Jewish orphan onto the throne and left her cousin Mordecai
sitting quietly in the king's gate, having just saved the king's life. Now, with no transition and no explanation, the
book hands its second-highest office to a man whose family name carries an ancient grudge — and the whole
covenant people are suddenly one signature away from extermination.

Hebrew Word Studies

‘shachah (H7812)' (v. n_n) — 'to bow down, prostrate oneself, do homage, wor ship' 'vv. 2, 5'. Thisisthe verb the whole
conflict turns on. Shachah is the ordinary word for the deep bow of homage — but it is also the standard Old Testament word
for worship. Abraham "bowed himself" (shachah) to the sons of Heth (Gen. 23:7) with no offense to God; the same verb
sends Israel to "worship” the LORD and no other (Ex. 34:14; "thou shalt worship no other god"). The word itself does not
decide whether an act is mere courtesy or forbidden adoration — the object and the heart decide. That ambiguity is precisely
Mordecai's dilemma, and precisely why the book leaves his reasons unstated: when a man like Haman, drunk on his own
elevation, demands to be shachah-ed, the line between homage and worship has already been erased on his end. The covenant
instinct is the same one Peter shows when Cornelius "fell down at his feet, and worshipped him," and Peter lifts him up:
"Stand up; | myself also am aman" (Acts 10:25-26), and the same the angel presses on John: "See thou do it not... worship
God" (Rev. 19:10). Latter-day scripture makes agency the very hinge of the plan (2 Ne. 2:27; Moses 4:3), and here agency
looks like a Jew's knees that will not fold on command. Mordecai models the holy refusal — the reverence a disciple keeps
back from every throne but one.

'pur / goral (H6332/H1486)' (911 /2a11.9) —'lot (aforeign loanword) / lot, portion, allotted destiny' 'v. 7. The verse
gives us the word twice, in two languages, because the narrator will not let a Hebrew reader missit. Pur (H6332) isthe
loanword — Persian/Akkadian, alien to the covenant tongue, the language of dice and omens and fate. So the text
immediately glossesit with the Hebrew goral (H1486): "that is, the lot." But goral is aloaded word. It isthe very term for the
sacred lots by which the Promised Land was divided among the tribes — "the land shall be divided by lot" (Num. 26:55) —
and by which the LORD's will was sought at the tabernacle. In Israel, the goral was never chance; it was one of the appointed
ways God spoke: "the lot causeth contentions to cease” (Prov. 18:18), and "the whole disposing thereof is of the LORD"
(Prov. 16:33). So the narrator's double naming is doing quiet theology: Haman throws a pagan pur, but the moment it is
translated into I srael's goral, the reader knows whose court that die really lands in. The Restoration keeps the same conviction
that God governs what 1ooks like chance — Nephi is led "not knowing beforehand the things which | should do" (1 Ne. 4:6),
and the Lord's promise stands that "all things work together for good to them that love God" (Rom. 8:28; cf. D& C 90:24,
100:15). The feast Israel named Purimisayearly sermon on this word: the dice of the enemy are, in the end, the dice of the
LORD.

'tabba’’ath (H2885)' (uv.2a.-y n) —'signet ring, seal ring' 'vv. 10, 12'. The tabba'ath is not jewelry — it is the state. In the
Persian court the king's signet ring, pressed into wax or clay, made adocument law: "in the name of king Ahasuerus was it
written, and sealed with theking'sring" (v. 12), and a decree so sealed "may no man reverse" (8:8). To hand over thering isto
hand over the crown's absolute authority. Scripture knows the weight of this object. When Pharaoh exalts Joseph, he "took off
hisring from his hand, and put it upon Joseph's hand" (Gen. 41:42) — the identical gesture, ring to hand — but thereit liftsa
covenant man to save nations from famine; hereit lowers the same power into an Agagite's fist to destroy a covenant nation.
The book means us to feel that mirror: the ring that once saved Israel through Joseph is now aimed at Israel through Haman.
And the sealed, irreversible Persian decree — aword that "may no man reverse" — becomes the book's great problem,
because deliverance will not be able to cancel the death sentence, only to answer it with a second sealed word (ch. 8). Itisa
strange foreshadow of a deeper law: a decree once sealed must be met, not erased — an old sentence answered by a new and
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greater one, which is the very shape of the Atonement, where the demands of justice are not waved away but satisfied (Alma
42:15). God engraves his own covenant people on a surer seal than wax: "I have graven thee upon the palms of my hands"
(Isa. 49:16).

‘shamad / abad (H8045/ H6)' (w.'n_T1/x 2 T) — 'todestroy, exterminate, annihilate/ to perish, belost, be caused to
perish' 'w. 6, 9, 13'. The decree's violence is built from two of the Old Testament's heaviest verbs of destruction. Shamad
(H8045) is the word for total extermination — it is what Haman "sought to destroy all the Jews" (v. 6) and what the | etter
commands: "let it be written that they may be destroyed” (v. 9). It isthe same verb the LORD used of the very Amalekites
Saul was to wipe out — "utterly destroy” (1 Sam. 15:3, 18) — so the book has Haman aiming shamad at Israel with the exact
verb Israel once failed to aim at Agag'sline. The enmity is not only ancient; it is now inverted, the executioner's word turned
back on the covenant people. Abad (H6), "to perish, to cause to perish" (v. 13), is the softer-sounding but no less final
companion — the verb of being lost, undone, brought to nothing. Together they voice the adversary'stotal ambition. But the
covenant God claims these very words for the opposite end: "he that... will not hearken unto my words... | will require it of
him" is set against the promise that his people shall "not perish" (cf. Deut. 30:18-19's life-and-death choice). And the deepest
reversal isthe gospel's: the Lord's whole errand is “that whosoever believeth in him should not perish, but have everlasting
life" (Jdn. 3:16). Haman writes abad over a nation; heaven has aready written it out. Where the enemy decrees that the
covenant people be destroyed, the God of the covenant decrees that not one of them be lost (cf. Jn. 6:39; 3 Ne. 17:20-21, the
Christ who gathers the children the decree would have slain).

From the Chapter's Architecture

But the book plants a countercurrent inside its own funnel, and it runs the other direction. Right at the chapter's darkest hinge —
verse 7, the lot —the narrator dropsin a date that quietly disarms the whole plot before it is even fully formed: the day of doomis
set eleven months out. The very care Haman takes to find the luckiest day is the care that gives his victims almost a year to be
delivered. So the architectureis a widening threat laid over a hidden mercy: the outer story escalates toward annihilation while
the buried timeline, the lot, the eleven-month fuse, works silently for rescue. Nothing in the chapter announces this. Thereis no
narrator'saside, no "but God." Thereisonly a date, dropped in passing —and a reader who has learned to watch for the
unnamed hand will feel it land on the table.
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