2 Kings 25— The Ember in the Ashes— the L ast Siege of
Jerusalem, the Burning of the House of the LORD, the Long Road to
Babylon, and the Son of David Who Ate Bread at the King's Table

2 Kings 25: In the ninth year of Zedekiah's reign Nebuchadnezzar lays his final siege against Jerusalem; in the
eleventh year the famine breaks the city, the wall is broken up, and the fleeing king is taken in the plains of Jericho,
his sons slain before his eyes; Nebuzar-adan burns the house of the LORD and carries Judah away out of their land
(the city falls and the temple burns in Zedekiah's eleventh year, c. 586 BC); Gedaliah governs the remnant briefly
and is murdered; and in the thirty-seventh year of Jehoiachin's captivity, Evil-merodach king of Babylon lifts up the
head of the last living king of Judah and seats him at his own table (c. 561 BC).

Thisisthe chapter the whole book of Kings has been dreading. For forty-six chapters — from Solomon's golden
noon through the schism, through Ahab and Jezebel, through Elijah's fire and Elisha's quiet miracles, through the
long aternating ledger of kings who "did evil" and the few who did not — the narrative has been walking,
sometimes running, toward this page. The northern kingdom fell to Assyria eight chapters ago, and the narrator
paused there to preach a full funeral sermon over it (2 Kgs. 17). Judah watched it happen and did not turn. Now it is
Judah's turn, and this time the narrator preaches no sermon at all. He simply tells us what happened, date by date,
object by object, name by name, in the flattest prose in the Old Testament — because there are griefs for which
commentary is an impertinence.

Hebrew Word Studies

saraph (H8313) (v.1.9) — to burn, consume with firev. 9. The verb appears twice in verse 9, opening and closing the
sentence like the fire closing over the roof beams — "he burnt the house of the LORD... and every great man's house burnt he
with fire." Saraph is scripture's word for total combustion: it burns the idols Moses ground to powder (Ex. 32:20), Achan and
his stolen wedge (Josh. 7:15, 25), and Jericho itself, the first city Israel ever burned in the land (Josh. 6:24) — agrim
symmetry, since the king was just captured on Jericho's plains as the story burns down to its own foundations. But saraph
carries asecond, holier register: it isthe root behind the seraphim, the "burning ones" above the throne (Isa. 6:2—6), and the
verb of the offerings consumed without the camp (Lev. 4:12). Fire, in the Old Testament's grammar, is the signature of the
divine presence deciding what can stand near it: the bush that burned and was not consumed (Ex. 3:2), the fire that fell at this
very temple's dedication (2 Chr. 7:1), the warning that "our God is a consuming fire" (Deut. 4:24; Heb. 12:29). The tragedy of
verse 9 isthat the house built for sanctifying fire ended in judgment fire, because the people would have neither the refining
nor the repentance. Y et even here the word holds its seed of hope: what saraph consumes, in the sacrificial system, ascends.
Isaiah's lips were purged by acoal from thisaltar. A people can pass through the furnace — "for | have chosen theein the
furnace of affliction” (Isa. 48:10; 1 Ne. 20:10) — and come out chosen.

nathats (H5422) / shabar (H7665) (2. n_y / w_ 2 .1) —tobreak down, tear down, demolish / to break in pieces, shatter vv.
10, 13. Two verbs of demolition, each aimed at a different pride. Nathats is what armies do to architecture — the Chaldees
"brake down the walls of Jerusalem round about" — but its biblical résumé is startling, because in the Torah it isusually a
righteous verb: it iswhat Isragl was commanded to do to pagan atars (Ex. 34:13; Deut. 7:5), what Gideon did to the altar of
Baal (Judg. 6:30-32), what Josiah did to the high places one generation before this chapter (2 Kgs. 23:7-15). The horror of
verse 10 isthe verb changing sides: the demoalition God once aimed through Israel at idolatry is now aimed at |srael, because
Jerusalem had made itself the idol. Jeremiah's call held both edges of this word — "to root out, and to pull down... to build,
and to plant” (Jer. 1:10) — and after the fall the Lord offered the remnant the pair in reverse: "If ye will still abide in thisland,
then will 1 build you, and not pull you down" (Jer. 42:10). Shabar, "break in pieces," is what happened to Solomon's bronze —
the pillars and the sea shattered for scrap. It is aso, wondrously, the verb God prefers for hearts: "abroken and a contrite
heart, O God, thou wilt not despise” (Ps. 51:17); "he healeth the broken in heart" (Ps. 147:3). Judah refused the breaking of
heart, so the breaking came to the walls and the bronze instead. Everything unyielding gets shabar eventually; the exile's
guestion is only whether we hand God our hearts to break in mercy, or our walls to break in judgment.

galah (H1540) / galut (H1546) (2 -> n / a2_-51-n) — to uncover, to remove, to carry away captive/ captivity, exilevv. 11, 21,
27. Thisisthe chapter's verdict verb — Nebuzar-adan "carried away" the remnant (v. 11), "so Judah was carried away out of
their land" (v. 21) — and its noun galut is the clock the last scene runs on: "the seven and thirtieth year of the captivity of
Jehoiachin" (v. 27). But the root's first meaning is not deportation; it is "to uncover, to revea." The same verb that strips a
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people from their land is the verb of God unveiling secrets to his prophets, and Amos wields the double meaning like a blade:
because I srael would not receive what God revealed, "therefore now shall they go captive with the first that go captive"
(Amos 6:7). Reject the uncovering of the word, and you get the uncovering of the land — exile is the covenant's terms made
visible in geography. Two registers make the word tender. First, the exiles kept it as their calendar: Ezekiel dates hiswhole
book of visions by "king Jehoiachin's captivity" (Ezek. 1:2), so that the era of galut became the era of some of the greatest
revelation Israel ever received — God uncovered more of heaven to the deported than he ever had to the comfortable. Second,
the remnant vocabulary travels with it: yether (H3499), "the rest... the remnant” (v. 11), and shaar (H7604), those "left" and
who "remained" (vv. 12, 22) — the Old Testament's great seed words. What is carried away is not destroyed; it is planted. "I
will gather the remnant of my flock out of all countries whither | have driven them... and they shall be fruitful and increase"
(Jer. 23:3). Jacob's allegory calls the same operation grafting: branches hidden in the nethermost parts of the vineyard — not
to kill them, but to save the tree (Jacob 5:8, 13-14).

nasa (H5375) + rosh (H7218) (1.w. % 7' xw’) — tollift, bear, carry / head — " tolift up thehead": to pardon, restore, exalt
vv. 13, 18, 27. Trace this verb through the chapter and find the gospel hiding in the grammar. In verse 13, nasais what
Babylon does to the temple bronze — the Chaldees broke the pillars and "carried" the brass away; the word for hauling
plunder. In verse 27 the same verb returns transfigured: Evil-merodach "did lift up (nasa) the head (rosh) of Jehoiachin king of
Judah out of prison." What was last used to carry God's house away in pieces is now used to raise God's anointed line out of
the pit. The idiom has aresurrection résumé: Pharaoh lifted up the head of the imprisoned butler and restored him to his place
(Gen. 40:13); the psalmist calls the LORD "the lifter up of mine head" (Ps. 3:3) and commands the temple gates, "Lift up your
heads... and the King of glory shall comein" (Ps. 24:7). Rosh has already appeared in this chapter wearing chains: Seraiah is
the "chief" — literally the head — priest (v. 18), and his head fell at Riblah. Heads bow and fall throughout 2 Kings 25; the
book's last scene is God, through a heathen king's hand, lifting one. And nasa has one more register, the heaviest and sweetest
in the language: it isthe great verb of forgiveness— "blessed is he whose transgression is forgiven (nasa)" (Ps. 32:1) — and
of the Servant who "bare (nasa) the sin of many" (Isa. 53:12). The Lord lifts heads because he lifts burdens; he can raise
Jehoiachin's face because a greater Son of Jehoiachin's line will one day carry what kept it down. Luke says the idiom will
close the whole story: "then look up, and lift up your heads; for your redemption draweth nigh" (Luke 21:28).

lechem (H3899) / tamid (H8548) (>.n.n / n_-n 1) — bread, food / continually, per petually — theword of the perpetual
temple offeringsvv. 3, 29, 30. The chapter is framed in bread. Verse 3: the famine prevailed, and "there was no bread
(lechem) for the people of the land." Verse 29: Jehoiachin "did eat bread (Ilechem) continually before him all the days of his
life." Between the two meals stands the whole judgment and the whole mercy of the exile. But the freighted word is tamid,
"continually," which verses 29 and 30 use over and over ("continualy... acontinual alowance... every day"). Tamid istemple
vocabulary — arguably the temple's dearest word: the "continual burnt offering” morning and evening (Ex. 29:42), the lamp
"to burn always' (Ex. 27:20), and above all the shewbread, the bread of the presence set before the LORD "continually"
(lechem tamid — Ex. 25:30; Lev. 24:8). In the fifth month of Zedekiah's eleventh year, every tamid in Jerusalem stopped: the
altar fires died, the lamp went dark, the golden table left for Babylon with the rest of the spoil (v. 15). And then, in the book's
last two verses, the narrator quietly reports that atamid has resumed — bread, before the face of the king, continually, every
day. He chose those words. A son of David has become, in the least likely sanctuary on earth, akind of living shewbread —
bread of the Presence in exile, set out daily as a sign that the covenant still stands. Every sacrament table runs on the same
vocabulary: bread, before the Lord, "that they do always remember him" (Moro. 4:3; cf. 3 Ne. 18:7). And the true Bread
would one day say what verse 29 can only whisper: "I am the bread of life: he that cometh to me shall never hunger" (Jn.
6:35). The book of Kings ends with afed king because the story of David's house ends with a feeding King — at whose table,
"in my kingdom" (Luke 22:30), the exile of every child of the covenant is scheduled to end.

From the Chapter's Architecture

One more structural fact deserves reverence: the author of these final verses was an exile. The lifting of Jehoiachin's head (c. 561
BC) isthe latest event in the book, which means Kings reached its final formin Babylon, among the weepers of Psalm 137 —
written by a man for whom the burning of the temple was not history but memory. And this man, sifting everything his nation had
lost, chose to end the record not with the loss but with the little mercy — staking the last word of four centuries of royal history on
a supper. That editorial decision isitself a testimony, maybe the bravest in the Old Testament: hope, written frominside the ruin,
by a witness who had every reason not to.
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