2 Kings 17 — Removed Out of His Sight — Isradl's L ast King, the
Three Yearsat Samaria's Gates, the Sermon That Explainsa
Kingdom's Fall, and the People Who Feared the LORD and Served
Their Own Gods

2 Kings 17: Hoshea the son of Elah, the last king of Israel, reigns nine years as Assyria's vassal until his secret
embassy to Egypt brings Shalmaneser up against Samaria; the city falls after a siege of three years, and Israel is
carried away to Halah and Habor by the river of Gozan and the cities of the Medes; the narrator halts the history to
preach the great sermon on why the kingdom fell, then records how Assyria resettled the land with foreign peoples
whose divided wor ship began the Samaritans; the fall of the northern kingdom, c. 722 BC (one of the rare dates on
which scriptural and secular chronologies agree).

Every chapter of the books of Kings has been walking toward this one. Since the day Jeroboam the son of Nebat set
up two golden calves so his people would have no reason to go south to Jerusalem (1 Kgs. 12:26-30), the northern
kingdom has lived on borrowed time — nineteen kings across roughly two centuries, each one measured against "the
sins of Jeroboam," not one of them ever tearing the calves down. Elijah called down fire; Elisharaised the dead;
Jonah, Amos, and Hosea preached; and the calves stood. Meanwhile a shadow has been lengthening from the
northeast: Assyria, the empire that swallowed nations whole and scattered the pieces on purpose. Two chapters ago it
took Galilee and the land of Naphtali captive (2 Kgs. 15:29). Now it comes for everything that is left.

Hebrew Word Studies

galah (H1540) (a.-5.n) — to uncover, to reveal; to remove, to carry into exile vv. 6, 11, 23, 26-28, 33. One Hebrew verb does
double duty that no English word can match: galah means both "to uncover, revea" and "to carry into exile" — as though the
language itself understood that exile is a nation's secret finally uncovered. The chapter runs on this verb: Isragl is"carried
away" (v. 6), as the heathen before them were "carried away" (v. 11), "so was Israel carried away out of their own land" (v.
23) — and the same word tracks the priest brought back (vv. 27-28) and the nations transplanted in (v. 33). Now set it beside
verse 9, where Israel "did secretly (chapha, H2644) those things that were not right." Chapha means to cover; galah meansto
uncover. The sermon's grammar is exact: what a nation covers, God will sooner or later uncover — "for there is nothing
covered, that shall not be revealed" (Matt. 10:26). And the mercy hidden in the verb: galah is also what God does through
prophets before he ever does it through armies — "surely the Lord GOD will do nothing, but he reveal eth (galah) his secret
unto his servants the prophets’ (Amos 3:7). Amos, preaching to this very kingdom, bent the pun into awarning: “therefore
now shall they go captive (galah) with thefirst that go captive" (Amos 6:7). Every generation gets its uncovering one way or
the other — by revelation, gently, while there is time to repent, or by exile, when there is not.

chuggah (H2708) (n_p.-n) — statute, ordinance, prescribed custom — from aroot meaning to engrave vv. 8, 13, 19, 34.
Trace this one word through the chapter and you find the whole tragedy in miniature. Israel "walked in the statutes (chuqqah)
of the heathen" (v. 8); the LORD pleaded through the prophets, "keep my commandments and my statutes (chuggah)™ (v. 13);
and Judah, warned by her sister'sfall, "walked in the statutes (chuqggah) of Israel which they made" (v. 19) — manmade
statutes now, athird variety. Theroot ideais engraving: a chuggah is something cut in, made permanent, the groove alife runs
in. And here is the sobering discovery — nobody in this chapter lives without statutes. Israel never abandoned ordinance; she
exchanged ordinances. Human beings are engraving creatures; we will be shaped by some prescribed pattern, either the one
cut by the finger of God (Ex. 31:18) or the ones absorbed the way verse 8 describes: by walking in them, one unexamined step
at atime. The question the word puts to the reader is never whether you keep statutes. It is whose engraving your daily
grooves follow — and whether you chose them, or merely walked into them because they were the statutes of the
neighborhood. The Psalmist gives the happy inverse of verse 8: "Blessed are the undefiled in the way, who walk in the law of
the LORD" (Ps. 119:1).

ud (H5749) (y1-1) — to testify, bear witness; to warn solemnly, repeatedly vv. 13, 15. The verb the sermon chooses for two
centuries of prophetsis a courtroom word with a heartbeat. Ud is built on aroot of repetition, and so "the LORD testified
against Israel" (v. 13) carries a picture the English hides: warning laid upon warning, the same summons served morning after
morning for two hundred years. Its noun stands in verse 15: they rejected "his testimonies (eduth, H5715) which he testified
against them" — the word that names the tables of the covenant themselves, kept inside "the ark of the testimony" (Ex.
25:21-22). Deuteronomy uses this verb for the most solemn sentence Moses ever spoke: "I call heaven and earth to witness
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(ud) against you this day, that ye shall soon utterly perish" (Deut. 4:26) — the very warning 2 Kings 17 records the keeping
of. But do not read ud as cold litigation. Testimony before judgment is the signature of a God who would rather warn than
strike — "it becometh every man who hath been warned to warn his neighbour” (D& C 88:81) is the same divine habit
delegated. A witness served twice is process; awitness served for two centuries by every prophet and every seer islove
refusing to give up the case. Theterror of this chapter is not that God testified. It is that testimony, multiplied by two hundred
years, can still be filed unread.

gashah (H7185) / oreph (H6203) (p.w. 'n/y 1 9) —to be hard, stiff, severe/ the neck, the back of the neck v. 14. "They
would not hear, but hardened (qashah) their necks (oreph).” The image comes from the plow: an ox that stiffens the back of its
neck against the yoke cannot be steered, only stopped. Oreph is specifically the nape — the part of you that faces someone
you have turned your back on. That detail is the theology: a stiffened oreph means the face is pointed away; God is addressing
the back of Israel's head. The idiom was minted at the foot of Sinai, beside the first golden calf — "it is a stiffnecked people”
(Ex. 32:9) — and 2 Kings 17 closesiits file beside the last two calves (v. 16), the neck never once having bent in the centuries
between. Set beside it the proverb that reads like this chapter's epitaph: "He, that being often reproved, hardeneth his neck,
shall suddenly be destroyed, and that without remedy” (Prov. 29:1) — often reproved (v. 13), hardened neck (v. 14), sudden
destruction (v. 6), no remedy (v. 18). And the cure has never changed. It is not a broken neck but a bowed one — "a broken
heart and a contrite spirit" (Ps. 51:17; 3 Ne. 9:20), the yoke accepted at last from the only Master whose "yoke is easy" (Matt.
11:29-30). The ox that yields to that yoke discovers the pressure it fought for centuries was only ever steering it home.

yare (H3372/H3373) (1 .x) —tofear, revere, stand in awe of; (adjective) fearing, afearer of w. 7, 25, 28, 32-41. Fear is
this chapter's keyword, and the narrator playsit like atolling bell — the verb yare (H3372) and its adjective (H3373) sound
over adozen times, and every occurrence isaverdict. Isragl "feared other gods' (v. 7): the kingdom fell. The settlers "feared
not the LORD" (v. 25): the lions came. They were taught to "fear the LORD" (v. 28), and the result was the epitaph: "they
feared the LORD, and served (avad, H5647) their own gods' (v. 33) — followed by the narrator's audit, “they fear not the
LORD" (v. 34). The apparent contradiction between verses 33 and 34 is the word study: Hebrew fear at its covenant depth is
not fright but awe that organizes — the reverence that arranges every other loyalty beneath itself, "“the beginning of wisdom"
(Prov. 9:10; Ps. 111:10). What the Samaritans had was fright that negotiates: Jehovah feared the way one fears a downed
power line, handled with ritual gloves, factored into plans that remain otherwise unchanged. The covenant's grammar in verse
39 shows why real fear cannot share a heart: "the LORD your God ye shall fear; and he shall deliver you" — fear and
deliverance are asingle circuit, and a divided fear breaksit. The Preacher has the final word on the difference: "Fear God, and
keep his commandments: for thisisthe whole duty of man" (Eccl. 12:13) — the whole duty, because it isthe fear of the whole
heart, the only kind this chapter's God recognizes as fear at all.

From the Chapter's Architecture

Underneath it all run Deuteronomy's bones. The sermon of verses 7-23 is a covenant lawsuit in classic form —the rescuing God
identified (v. 7), the stipulations cited (wv. 13, 35-37), the witnesses recalled (v. 13; cf. Deut. 4:26), the breach documented (wv.
8-17), the sanctions executed (w. 18-23) exactly as Moses had published them centuries in advance (Deut. 4:27; 28:64; Lev.
26:22, 33). Nothing in this chapter improvises. The fall of Samaria is scripture keeping an appointment made on the plains of
Moab — which is precisely why the appointments scripture has made about the gathering (Deut. 30:1-4; Jer. 16:14-15; D&C
110:11) can be trusted with equal weight. A God exact enough to keep his warningsis exact enough to keep his promises.
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